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Review Sheet for Maleches M’labein

The Av Melacha

M’labein in the Mishkan

There is a dispute as to which process of cleansing the sheared wool was the actual Melacha in the Mishkan. There were 2 main stages of this cleansing process.

The first stage was a chemical treatment of placing the wool in sulfuric acid that would whiten the wool and break down any debris stuck in the fibers to the point where it would be easy to clean out of the fibers later (Bleaching- Libun). This process was not designed to “clean” the wool but rather whiten and soften it to the point where it could be easily cleaned. 

The second stage was a laundering process whereby the wool was soaked and scoured in water in order to cause all of the dirt and debris to be cleansed out from within the fibers of the wool (Laundering-Kibbus). This process was entirely for the sake of cleaning the wool.

Rashi/ Ran/ Smag/ Sefer Yeraim: They hold that the Av Melacha in the Mishkan was the second process. Therefore the Av Melacha according to this approach is the cleansing of dirt and debris from raw wool.

Rambam: He says that the Av Melacha in the Mishkan was the first process. Therefore the Av Melacha according to him is the bleaching of the raw wool.

The Principle of Maleches M’labein

According to the approach of the Rov Rishonim (above) the essential principle of the Melacha of M’labein is the cleansing of dirt and debris from absorbent materials. 

However according to the Rambam the essential principle of the Melacha of M’labein is the enhancement of the natural color and texture of a material in order to maximize its potential for further use. 

The Toldah

Kibbus B’gadim (Laundering)

Rambam: He brings down that laundering a garment (or even a thread that is fully processed) is a Toldah of the Melacha of M’labein.

Achronim: The Achronim ask how the Rambam can understand the cleansing of a “garment” to be a Toldah of “bleaching” raw wool. Bleaching is changing the natural color and texture of the garment even though it may remain full of debris and other substances whereas laundering a garment is an entirely different principle altogether of cleansing the dirt and debris that have been absorbed into the fibers. The Toldah then seemingly is not the same principle at all as the Av.

They answer that in fact it does follow logically that laundering a garment is a Toldah of “bleaching”. Just as “bleaching” enhances the natural color of the wool in a fundamental way, so too laundering a garment brings it back to a “cleaner” state that is more indicative of the color that this garment was intended to be. In other words it is not the cleanliness of the garment per se that makes laundering a Toldah but rather the fact that through the washing it regains its intended color. This change is similar enough to the principle of bleaching that it can be called a Toldah.

According to the approach of the other Rishonim mentioned above the reason that laundering a garment is a Toldah is merely because it is being done to a garment as opposed to the raw material. The Av and the Toldah obviously share the same principle but the material used in the Toldah is different then the type of material used in the Mishkan.  

Iglay Tal: He asks the following question. According to the Rambam why is bleaching a garment not listed as a Toldah? Certainly if bleaching raw wool is an Av then bleaching a garment is more of a Toldah then laundering a garment (which according to the Achronim was difficult to understand as a Toldah in the first place).

He answers that in fact this is not true. Cleansing the garment is a process that is normal to do to a garment and it resembles in some way the bleaching process (as explained above). Bleaching a garment (to the fundamental extent that was done in the Mishkan to raw wool) is not normally done to a garment at all and therefore is not even included as a Toldah since it would be an awkward thing to do to a garment.

On the other hand according to the opinion of the Rov Rishonim it could be that bleaching a garment is not only included as a Toldah it may even be an Av. The reason being that according to this approach the entire principle of the Melacha is “cleansing a material from the dirt and debris absorbed in its fibers”. Although bleaching is normally done at the raw material stage it could be that since there is no difference in its effect as a “cleansing agent” before or after it is made into a garment therefore it is always an Av. In contrast the actual laundering of the material once it has been made into a garment can’t possibly be compared to the intensity of the original scouring that it receives in its raw form. As a result bleaching could be an Av no matter what stage the material is in whereas laundering is an Av in the raw materials stage but a Toldah in the garment stage.

In Summary: Laundering a garment is a Toldah of the Melacha of M’labein according to all opinions. However there seems to be a machlokes with regard to the intense bleaching of a garment whether it is an Av (Rov Rishonim) or an issur d’rabanan (Rambam).

Materials Included in Maleches M’labein

Textiles

Rambam (Hilchos Shabbos 9:10 and 22:18): The Melacha of M’labein applies to wool, flax, or any other soft pliable and absorbent material that is normally bleached or cleansed. This would seemingly include cotton, canvas, or even burlap. 

Leather and Synthetic Materials (i.e. Rayon, Acrylic, Polyester, Nylon, Plastic, Rubber)

Furthermore this Melacha applies to leather. As a function of the fact that this Melacha applies to leather it follows that it applies to most synthetic materials as well. This extension is due to the fact that almost all synthetic materials are at least as absorbent as leather or share commonalities with it.

The Rishonim discuss how far the parameters of the Melacha of M’labein extend with regards to leather (and therefore synthetic materials)

Rashi (Z’vachim 94b) and Rov Rishonim: They limit the Melacha of M’labein to soft pliable leather (and comparable synthetic materials).

Sh’iltos: He extends the Melacha of M’labein even to hardened leather (and comparable synthetic materials). 

Different Forms of the Issur Kibbus

Soaking (Shriyah)

Placing a Garment in Water

Gemara (Z’vachim 94b): Merely placing a garment to soak in water is in and of itself a significant act and is therefore a chiuv d’orysa of M’labein. This is known as the principle of “Shriyaso Zehu Kibbuso”.

Rishonim: Many Rishonim ask a fundamental question on this Gemara. We find other places in the Shas where it is explicitly permitted to soak clothing in water. For example there is a Gemara in Yoma 77b that states that someone may walk through a river while wearing his clothes on Shabbos or Yom Tov in order to arrive quickly to see his Rav during the festival. Furthermore the Gemara in Beitzah 18a states that a niddah who wants to Toveil in the river on Yom Tov but doesn’t have any non-tumeih clothing can Toveil with her tumei clothing on. 

The Rishonim differ as to how to rectify this dilemma.

Ri (Shabbos 111a “Hai”):: He concludes that the entire issur of Kibbus Begadim only applies to garments that are dirty. Garments that are entirely clean were never included in this issur. As a result it would follow that it is in fact mutar to soak a completely clean garment in water on Shabbos. That would be the case in the Gemara in Yoma and Beitzah. However the Gemara in Z’vachim is referring to a garment that is dirty.

Rabbeinu Tam (Shabbos ibid, Beitzah 18a, Z’vachim 94a)/ Rashbam (Quoted in Tosafos in Shabbos 120a “Nosen”): They disagree and say that the issur Kibbus even applies to a garment that is entirely clean. However it depends on the nature of the act itself. If the act of soaking is clearly for the sake of cleaning then it is assur even though the garment is clean. If the act is clearly “derech lichluch” meaning that the water that is becoming absorbed in the garment is making it “dirty” and it will need washing after this, then it is mutar. If the act is not clear then it depends on your kavanah in the act itself.

The Gemaros in Yoma and Beitzah were cases where the soaking was a form of derech lichluch. That is there was no intent to clean the garments at all and if anything they would be viewed at that point on as being “dirty”. The Gemara in Z’vachim is referring to a case where you intend to clean the garment.

Smag (Yoma 77b)/ Smak (ibid)/ Sefer Hatrumah 244:93b): Essentially they agree with the Ri that the issur kibbus only applies to a dirty garment. However they make a number of qualifications in the din. Even by a totally clean garment if your kavanah in soaking it is for the sake of a kibbus of some kind it is assur m’dorysa. If the garment is dirty and you are applying a small amount of water it is assur m’dorysa. Even if the garment is totally clean there is an issur d’rabanan to soak it with a large amount of water lest you come to do schitah (Shema Yischot- see ahead). Even in the above case if the garment is the type that you are not makpid to keep dry (like a rag) then there is no issur of Shema Yischot.

Sefer Yereim (Quoted in M.B. 302:39)/ Shulchan Aruch (302:10): There is a fourth shitah in Rishonim that holds that we always say shriyaso zehu kibbuso even by a clean garment and even when it is derech lichluch unless the beged is only becoming wet from a small amount of water. (This is essentially following the line of Rabbeinu Tam without fully accepting his leniency of derech lichluch)

Rema (302:9-10): He poskins like the Smag and Smak who follow the Ri with a few qualifications.

Shulchan Aruch (302:9): Here he only mentions the issur kibbus by a dirty garment. This sounds like he poskins like the Ri.

Magen Avraham (302:21): He follows this approach in explaining the M’chaber.

Gra (302:9): Based on the Shulchan Aruch in 334:24 the M’chaber himself indicates that he holds like the Rashbam and Rabbeinu Tam that the issur kibbus applies even to a totally clean beged. The Gra doesn’t poskin this way himself but he does understand the M’chaber this way.

Mishnah Brurah (302:48)/ Biur Halacha (302: Sheyaish Alav): Me’ikar hadin he poskins like the Ri. However since the issur in question by a clean garment is one of a d’orysa nature and there are many Rishonim and Achronim who follow the opinion of the Rashbam (including possibly the S.A. himself) one should certainly be machmir to adopt the opinion of the Rabbeinu Tam and the Rashba. 

Derech Lichluch

Shulchan Aruch (302:10)/ Mishnah Brurah (302:50): In this case he says that it is a good thing for a person to wring the liquid off of his hands before drying them on a towel. The Mishnah Brurah explains that the Shulchan Aruch is choshesh for the opinion of the Sefer Yereim and therefore even to avail oneself of the heter of derech lichluch you need a small amount of water.

Rema (ibid): With regards to the heter of derech lichluch he fully agrees with Rabbeinu Tam and therefore even with a large amount of liquid you can rely on this heter. Therefore you would not need to wring your hands off from excess liquid before drying them on a towel.

Derech Lichluch With Dirty Garments

Biur Halacha (302:9 “She’ain”): He says that it is a suffeik whether we can apply the heter of “derech lichluch” to a garment that is dirty. On the one hand you could say that since the water you are putting in the garment is having some cleaning effect there is no heter of “derech lichluch” even if that is your kavanah (for example drying your hands on a dirty towel). On the other hand you could say that since the act itself is “derech lichluch” then it is mutar.

Biur Halacha (302:10 “D’lo Amrinan”): The Pri Megadim holds that there is one case where you can rely on the heter of “derech lichluch” even by a dirty garment. That is if you don’t have any interest whatsoever in the cleaning of the garment. He gives an example of a cloth mat that is placed under a baby so that it doesn’t slip when you rinse the tzoah off. Even if the cloth is somewhat dirty and will become clean as a result of this soaking it is mutar to rely on the heter of derech lichluch here since you have absolutely no interest in the cloth becoming clean. You only want it there so that the baby doesn’t slip. Lemaseh the Biur Halacha says that you should only rely on this Pri Megadim to let a goi do this but not a jew. The reason is that we are chosheish that since the derech is to wash this cloth so that it can be used again and again therefore the fact that it is cleaned by the water that you are spilling on it is good for you and you want it. Even though that is not your main reason for putting the cloth there it is still assur.

Soaking Leather
Gemara (Z’vachim 94b): The issur of soaking doesn’t apply to leather. The rationale for leather being more lenient than wool and other like fabrics is that leather is thicker and less absorbent in general. As a result you need more then soaking to clean them.

Rov Rishonim: They learn that this heter to soak leather applies to both hard and soft leather.

Sh’iltos: He learned that this Gemara is only referring to hard leather.

Shulchan Aruch (302:9): He poskins like the Rov Rishonim. As a result it is mutar lechatchilah to soak dirty leather on Shabbos. (For example you may soak the dirt off of a dirty leather shoe). This heter applies equally to hard and soft leather.

Biur Halacha (302: Aval Lechabso): He explains that this entire Gemara is only referring to the d’orysa level of Kibbus. However the Rishonim argue as to whether there is an issur d’rabanan of Kibbus by leather. His conclusion is as follows.

a) Rambam/ Rif and Rosh: They hold that there is an issur d’rabanan of Kibbus by both hard and soft leather if you soak the leather in water with your hands. If you just pour water on leather or rinse it under water it is mutar.

b) Rashi/ Ran: They hold that the above issur d’rabanan of soaking leather in water with your hands only applies to soft leather but not hard leather. 

Lemaseh: Since the Shulchan Aruch poskins like the Rambam/ Rif and Rosh therefore it follows that there is an issur d’rabanan to soak all types of leather in water if you are using you hands. However to merely put them in water and leave them or rinse them under a faucet it would be mutar. We will learn ahead in the section of scrubbing that if you submerge the leather in water and rub either the sides of the leather itself or rub the leather at all with you fingers it is an issur d’orysa of Kibbus.

Soaking Synthetic Materials (Sheet Like)

Shmiras Shabbos K’hilchasa (15:6-8)/ Orchos Shabbos (Ch. 13:39): Nylon and plastic sheets should be treated like leather. Therefore it would be mutar to put them in water or rinse them without using the hands. However to use water plus the hands would be assur. The same would apply to a rubber raincoat or a polyethylene garment of some kind. All of this only applies if these garments don’t have natural fiber threads.

A Garment Made Entirely From Synthetic Threads 

With regards to garments that are made entirely of synthetic threads like acrylic, rayon, polyester etc. there is a dispute amongst the poskim.

Orchos Shabbos: He says that we should treat these garments like wool and the like. Therefore it would be assur to soak them at all in any way. His rationale is that although the fibers themselves are non-absorbent nevertheless once they are woven into a garment they can “absorb” dirt into the gaps in the weave like all other garments. 

Shmiras Shabbos K’hilchasa: He disagrees and says that these types of garments should be treated like leather and it is therefore mutar to soak them or rinse them as long as you don’t use your hands. Interestingly enough with regards to schita the Shmiras Shabbos is machmir to treat these types of garments like hair and they are therefore assur m’drabanan to squeeze out. The Orchos Shabbos has a chashash that the schitah may be an issur d’orysa of schita according to his rationale above.

Scrubbing (Shifshuf)

Gemara (Z’vachim 94b): Even though the issur d’orysa of soaking doesn’t apply to leather nevertheless if you scrub together with the water then there is a chiuv Kibbus d’orysa. The rationale is that the combination of the two processes (soaking and scrubbing) together is sufficient to clean the leather to the same degree that mere soaking would accomplish by a garment made of fabric.

Biur Halacha (302:9 Zeh Al Zeh): He says that with regards to this issur scrubbing is not limited to scrubbing the sides of the leather against one another but any type of agitation at all (for example even using your fingers to rub the side of the leather).

In Summary: With regards to leather there are essentially 3 levels to consider.

a) Soaking without using the hands at all to submerge the leather is mutar. (Gemara)

b) Soaking while using the hands to submerge the leather is assur m’derabanan (Biur Halacha)

c) Soaking and Scrubbing (even merely rubbing the fingers gently along the side) is assur m’dorysa. (Gemara)

Shaking Dust or Dew Off of a Garment

Gemara (Shabbos 147a): Someone who shakes out his talis on Shabbos is chaiv. The Gemara qualifies that this is only a chiuv if all 3 of the following conditions are present. 1) The garment is new,  2) The garment is black,  3) You are normally makpid to wear this garment only when it is clean

Rashi (ibid): He understands that this Gemara is referring to shaking dust and dirt that has settled on the garment. (In the old days they had dirt floors and didn’t always have closets to put their clothes in).

If the garment is new, black, and you are makpid on it then the act of shaking off the dust is a very significant form of laundering this garment and it is therefore a chiuv of kibbus. If however it is white or old or you aren’t makpid on it then the shaking off is not a significant enough act to be considered a d’orysa kibbus.

Rosh/ Ran/ Rabbeinu Tam (ibid): They disagree with Rashi and say that the Gemara is only referring to shaking out the garment from dew that has settled on it. Then provided it has the 3 conditions mentioned above it is a significant act of kibbus. It would seem at face value that these Rishonim would hold that shaking out a garment from the dirt and dust that has settled on it is never a significant act of kibbus d’orysa. 

Rambam (Hilchos Shabbos 10:18): Although Rashi and the Rosh argued exactly what you are shaking out form the garment they both agree that the issur in question is kibbus (Toldah of M’labein). The Rambam disagrees altogether and classifies the issur in the Gemara as Makeh Bepatish. 

Shulchan Aruch (302:1): He poskins like the Rosh that the Gemara is referring to shaking off dew. Therefore it would be mutar to shake off dust and dirt that has settled on a new, black garment, that you are makpid on but not dew, rainwater, or water that has saturated the garment.

Rema (ibid.): He brings down that we should be machmir for the opinion of Rashi and therefore it would be assur even to shake off dirt and dust that has settled on a new, black garment that you are makpid on.

Biur Halacha (302:1 “Alai”): The issur in the Gemara of shaking out dust or dew from a garment is not limited to black garments but includes bright colored garments if they have a new look. The case of black was chosen in the Gemara merely because that is an example of a garment that it is assumed automatically that a person would be makpid on to keep it clean.

Freshening the Look or Shining a Garment

The poskim ask a very fundamental question on the opinion of the Rosh from another Gemara.

Gemara (Shabbos 140a): It is assur med’rabanan of kibbus to shine a garment on Shabbos. After a garment is laundered many times it sits for a period of time before wearing it. During this time it tends to stiffen and perhaps even lose some of its “freshly cleaned look”. Therefore the custom was to rub the sides of the garment together. The Gemara says that if your kavanah was to merely soften it then it is mutar but if your kavanah was to shine it so it would regain the “fresh look” it is assur med’rabanan because you are “brightening” the garment (in the Gemara this is called “Oludi Chivra” or “creating whiteness”)

Shulchan Aruch (302:5): We poskin like this Gemara lemaseh.

Shiltei Giborim: He asks that there is a contradiction in the Rosh (and therefore in Shulchan Aruch). The Shulchan Aruch poskined above that shaking off dirt and dust that has settled on a garment is mutar since it is not a significant enough act of kibbus. On the other hand the Rosh and the Shulchan Aruch poskin that it is assur med’rabanan to rub a garment that has been sitting for a while on the shelf if your kavanah is to brighten it.

Rubbing Lichluch Off a Garment Without the Use of Water 

Biur Halacha (302: Yaish Omrim): He learns out a big yesod from this question. He says that there is no contradiction at all. There is a fundamental difference between the act of shaking out a dusty garment and rubbing the sides of a dusty garment together. In the case of shaking you aren’t doing anything to get the dust to actually come out from being imbedded and therefore according to the Rosh (and Shulchan Aruch) it is mutar. On the other hand if you are rubbing the sides of the garment together you are doing an act that is directly removing the dust from being imbedded in the weave of the garment. This is an act that resembles Kibbus and therefore the Rabbis forbade it. 

Lemaseh: According to this Biur Halacha it comes out that according to all opinions (even the Shulchan Aruch and certainly the Rema) anytime you are doing some kind of rubbing of the garment in order to remove all imprints of dirt and debris it would be an issur d’rabanan. 

This point is extremely important when put in context of the next aspect of the topic of Shifshuf (rubbing).

Gemara (Shabbos 141a): If you have mud on your garment on Shabbos it is assur m’derabanan to rub the sides of the garment together in order that the mud should come off. However there are two things that you are permitted to do in this situation.

a) You may scrape the mud off with a fingernail or knife etc.

b) You may rub the garment from behind in the area where the mud is. 

The rational for these two heterim is because neither of those techniques resembles the issur Kibbus at all. Rubbing the sides of the garment together over the mud stain does resemble Kibbus and is therefore assur med’rabanan.

Mishnah Brurah (302:36): He says that based on the conclusion above that he made in the Biur Halacha we must qualify the heterim in this Gemara. When the Gemara says that it is mutar to scrape the mud off with the fingernail etc. that only meant to remove the caked on mud but the actual imprint left behind on the garment from the mud that became embedded deeper into the weave is assur to remove even with the fingernail etc. because that would be comparable to the concept of “brightening” from the Gemara on Shabbos 140a.

Lemaseh: Therefore it would follow that anytime you have such an imprint of dirt mud or the like that remains on a garment even after the outer layer has been removed it is assur to remove that imprint in any way shape or form on Shabbos.

Squeezing (Schitah)

Rambam (Hilchos Shabbos 9:11): He says that squeezing out the liquid from the garment is a significant act that is able to produce a chiuv d’orysa of M’labein. This is referred to as Schitah.

Gemara (Shabbos 48a)/ Rashi/ Shulchan Aruch (320:15): You can’t place a garment (or any other absorbent item that you are makpid to keep clean and dry) on top of a barrel or pale and then place the ladel on top of it (even if the pale is closed or empty) because we are afraid that you will come to squeeze out the liquid from the garment. However, you may place a rag on top of such a barrel and place the ladel on top of it and you may even drape a rag over an open pale that has liquid in it. Since you are only using a rag we are not afraid that if it gets wet you will come to squeeze it out. 

From this Gemara it is clear that schitas b’gadim is an issur d’orysa because we see that the Chazal made a Rabbinical Fence to protect you from doing it. The Rishonim discuss the source of this issur d’orysa. (We will explore the parameters of this issur d’rabanan ahead in a special section but for now we are going to discuss the issur d’orysa of schitah)

Rambam (Hilchos Shabbos 9:11): The Rambam says that the issur of “Schitah” by cloth is a Toldah of the Melacha of M’labein. The rationale for this is that when you squeeze liquid out of the cloth some of the dirt and dust that are imbedded in the fibers are inevitably washed out of the garment as well. It doesn’t matter according to the Rambam whether the liquid is clear or not since either way the squeezing causes dirt and dust to wash out of the garment. 

The Rambam holds that Schita by cloth can’t be Mefareik (Dosh) since the liquid did not occur naturally in the garment. Furthermore the liquid inside the cloth loses its status as a halachic drink and is no longer capable of producing a chiuv of Mefareik.

Rabbeinu Tam (K’suvos 6a): He argues and says that Schita by cloth is classified as Mefareik (Dosh). He claims that the liquid inside the cloth never loses its status as a drink. Although the liquid is not naturally found inside the cloth, nevertheless a cloth is highly absorbent and the nature of the way in which the liquid is contained inside the cloth is for all practical purposes identical to the juice inside of grapes and olives. 

He agrees with the Rambam however, that squeezing liquids out of a garment for the sake of cleaning the garment is classified as M’labein. However he qualifies that the Melacha of M’labein is limited specifically to clear liquids. His rationale is that it is not sufficient that the dirt and dust wash out of the garment unless it is actually becoming “cleaner”. Since when the garment absorbs colored liquids it remains dirty until it has special care to remove the “stain” therefore this type of squeezing can’t be included in the Melacha of M’labein. 

In Summary: There are 2 basic categories of Schita by cloth.

a) Squeezing the liquid out for the sake of cleaning the cloth- If the liquid is clear it is M’labein according to both Rambam and Rabeinu Tam; if it is colored then it is only M’labein according to the Rambam.

b) Squeezing the liquid out for the sake of using the liquid- this is Mefareik (according to Rabbeinu Tam only) regardless of what type of liquid is squeezed out of the cloth. (Note: if you are squeezing a clear liquid out of a garment and you want to keep the liquid you could be chaiv 2 chataos according ot Rabbeinu Tam).

Shulchan Aruch (334:24): He indicates in this halacha that we hold like Rabbeinu Tam regarding the issue of which liquids are shayach to the issur Kibbus. Therefore lemaseh we hold that the Melacha of Kibbus only applies to squeezing clear liquids out of a garment.

Dosh and M’labein – Two Sides of The Same Coin

Based on what we have just learned it will be necessary to have a complete understanding of the principles of Schitah both by Dosh and M’labein in order to give a comprehensive overview of all the halacha lemaseh associated with this Melacha.

We saw above that squeezing the liquid out of a cloth when you want the liquid is categorized as Mefareik. The next issue to clarify is whether there is also an issur d’rabanan of Mefareik even when the liquid goes to waste. (Of course when the liquid is clear the fact that it is going to waste won’t help lemaseh since it is M’labein)

The source for this halacha is the same Gemara mentioned above about plugging the hole of a wine barrel with a cloth. The Rishonim debate whether the Gemara is referring to a hole on the side of the barrel (in which case the squeezed liquid would go to waste as it falls to the floor) or on the top of the barrel (in which case the squeezed liquid goes back into the barrel).

Rabbeinu Tam and The Aruch: They understand that the hole is on the top of the barrel and therefore the liquid is not going to waste. The reason they learned this way is because they hold that when you squeeze liquid out of a cloth and the liquid goes to waste it is mutar. The rationale for that is that whenever the liquid goes to waste it is entirely not included in the Melacha of Dosh. As a result the only way they could explain the issur in the Gemara above was to say that the liquid was not going to waste because the hole is on the top.

According to Rabbeinu Tam any time the liquid is going to waste there is no issur Mefareik at all. (If the liquid is clear it is still M’labein in many cases)

Ri: He understands that the hole is on the side of the barrel (in which case the liquid goes to waste as it falls to the ground) and nevertheless it is assur to stuff the cloth in the hole. This is difficult to understand since we said that by cooked and pickled vegetables the fact that the squeezed out liquid was going to waste was enough of a reason to make it mutar altogether.  However, we see that by squeezing the liquid out of a cloth it is still assur even though the liquid goes to waste. The answer is that since it is considered more normal to squeeze out a cloth in this way then it is to squeeze a cooked vegetable therefore the Rabbis made a fence to protect you from coming to do schita d`orysa. This fence only applies to liquids that have a potential schitah d’orysa i.e. wine and oil or any other liquid that is normally squeezed.

According to the Ri the mere fact that the liquid is going to waste only changes the issur from a d’orysa level of Mefareik to a d’rabanan level. 

Shulchan Aruch (320:18) and Biur Halacha:Yesh): The Biur Halacha indicates that the Shulchan Aruch essentially holds like the Ri that this act is still classified as a Melacha of Mefareik med’rabanan even though the liquid is going to waste. 

Nevertheless he says that we can rely on the Rabbeinu Tam and the Aruch if there are other factors to the side of heter. For example we can be lenient in this case of pushing the metal spout into the barrel of wine with a rag stuck at the end. The rationale is that since the spout is long it resembles (in a slight way) the case of a sponge with a handle where the Ravid was meikal even to use force to wipe.  

In Summary: There are two main issues to consider in the squeezing of liquid from cloth.

a) Squeezing liquid from a cloth in order to use the liquid: Rabbeinu Tam- assur because of Dosh (Mefareik) only by colored liquids. 

b) Squeezing colored liquid from a cloth when the liquid is going to waste: Rabbeinu Tam and Rambam-clear liquids assur m’dorysa because of M’labein. By colored liquids Rabbeinu Tam and The Aruch-mutar, Ri-assur med’rabanan by liquids that are normally squeezed (i.e. wine, oil, and the like).

Using a Sponge To Wipe a Surface

Shulchan Aruch (320:17): It is assur to use a sponge (natural product of the ocean with absorbent fibers) to wipe a surface since this will certainly cause Schitah to happen. This issur would apply regardless of whether the liquid is clear or colored since when you wipe the surface you are happy that the liquid is coming out and you want to use it for the purpose of facilitating a better cleaning (This is Mefareik).

Using a Totally Dry Sponge

Biur Halacha (320:17 “Sfog”): If the sponge is totally dry then there is a suffeik whether it is mutar to use it to lightly wipe a spill. (See ahead)

A Sponge With a Handle or Grip

Mishnah (Shabbos 143a): If the sponge has a handle it is mutar to use it to wipe with.

Rambam (Hilchos Shabbos 22:15): He explains that since all you are doing is a light wiping and the sponge has a handle therefore it is possible to use it in such a way that no schitah happens. However it is clear according to the Rambam that it would be assur to apply direct hard force to the sponge knowing that you will cause schitah. 

Ravid (ibid): He holds that even with a handle schitah is inevitable. The rationale for the heter in this Gemara is that once the sponge has a handle then the water that comes out of it through the wiping is viewed halachically as if it is being “poured out” of the sponge not “squeezed out’ of the sponge. According to this approach it would be mutar to use this sponge even in a situation where you are applying force and knowingly causing liquid to come out of it.   

Shulchan Aruch (320:18/ Taz ibid 12): We are chosheish for the opinion of the Rambam. Therefore any time you have a sponge with a handle it is mutar to use it to gently wipe a wet surface but not to wipe with force. (If the sponge is synthetic there is even more of a rationale to use it to wipe a spill if it has a handle)

Using a Rag to Dry Dishes and Cups or To Clean Small Spills

Shulchan Aruch (302:12): You may not use a cloth to wipe the dishes or cups dry since you may come to do schitah.

Mishnah Brurah (302:59): This p’sak is not consistent with the S.A. above in 302:9-10. There he seemed to follow the Ri who says that the issur kibbus doesn’t apply to a clean garment. Furthermore this case of drying dishes is a form of derech lichluch, which Rabbeinu Tam permits (even with large amounts of water) and even the Yereim agrees to if there is a small amount of liquid (S.A. 302:10). 

Biur Halacha (302:12 “M’shum”): Here he asks a third question on this S.A. We saw in the Rema 302:9 that with regards to the chashash of shema yischot it only applies when there is a large amount of water. The S.A. made no apparent comment on that point but here in 302:12 there is a chashash of shema yischot in the S.A. and the Rema doesn’t make any qualifications to the din (small or large amount). The Biur Halacha assumes that this means that both the S.A. and the Rema agree that the chashash of shema yischot only applies by large amounts of liquid. 

Radvaz (Siman 213)/ Magen Avraham (302:27 second answer- as explained by the Biur Halacha ibid): Based on the fact that drying dishes generally involves a small amount of liquid he permits using a clean garment to dry them off unless you are drying a very large amount and the towel reaches a point at which it is saturated and there is a fear that you will squeeze it out in between dishes. Similarly even with smaller amounts of liquid if you are drying narrow glasses or the like where there is a p’sik reisha that you are going to cause schitah then you should refrain. (The above approach to the halacha of drying applies to a clean cloth or garment even if you are normally makpid to keep it clean and dry).

Magen Avraham (302:27 as explained by Biur Halacha ibid): He offers another answer to the above problem in the Shulchan Aruch. The case of the Shulchan Aruch is referring to a garment that you are makpid to keep dry and clean. In such a case you must be makpid not to get them wet even with a small amount of water because you may come to schitah. (We may also assume that it is not so clear that drying a clean but wet dish is derech lichluch). However it would be mutar l’chatchilah according to this approach to use a dry towel or rag (that is designated for this purpose) to dry as many dishes as you want (even narrow cups etc.)

Biur Halacha (ibid): Some poskim take the chumras of both approaches and say that you can never dry narrow glasses even with a dry rag and with a beged sh’makpid alav you can’t dry anything. However he holds like the Magen Avraham me’ikar hadin and therefore if you use a dry rag and you shake the narrow cup out first you can dry it if you are in a d’chak situation.

Mishnah Brurah (302:59-60): It is mutar to use a normal clean beged (makpid alav) to wipe small amounts of liquids from flat surfaces. It is also mutar to use a towel (aino makpid alav) to lightly wipe up or place on top of spills on tables floors or counters.

S’chitah by Leather

Mishnah Brurah (320:55 quoting the Rambam Hilchos Shabbos 9:11): He says that since leather doesn’t absorb to the extent of textiles there for there is no issur d’orysa to squeeze them out on Shabbos. Nevertheless the Rabbis made an issur d’rabanan to squeeze leather since it resembles Schitah. 

Schitah by Synthetic Garments.

Rav Moshe/ Shmiras Shabbos K’hilchasa: They bring down that regardless of whether the issur in question is Dosh or M’labein if the cloth is made of synthetic material then it is only assur med’rabanan to squeeze out the liquid (clear-M’labein Med’rabanan, colored Dosh Med’rabanan) The rationale is that even if the issur d’orysa of schita doesn’t apply to them since the fibers don’t absorb liquid nevertheless there is at least an issur d’rabanan of schitah like we will learn ahead by hair. (Hair does not absorb liquid nevertheless the poskim say that the Rabbis made an issur to squeeze out liquid from hair because it is absorbed in between the hair fibers when they are very dense. Although this liquid is not truly absorbed in the hair, nevertheless when you squeeze it out the act resembles the squeezing of liquid from a beged.
Schitah by Paper

Rav Moshe Feinstein (Orach Chaim#2 Res. 70): He deals with the halacha regarding squeezing liquid from paper. He says that paper is certainly not included in the Melacha of M’labein since you don’t squeeze liquid out of it to clean the paper; rather you just throw it away.

In terms of Mefareik he says that when you squeeze liquid out of paper with intent of using the liquid it is only an issur d’rabanan (even according to Rabbeinu Tam who says that by cloth this is normally an issur d’orysa of Mefareik) since it is not nearly as absorbent as a cloth.

For all practical purposes Rav Moshe is saying that paper has the status of schita by hair, which we will discuss ahead.

If you are squeezing the paper so that the liquid should go to waste even the Ri (who says there is an issur d’rabanan when you squeeze a liquid out of cloth and it goes to waste) would agree that this is mutar (like Rabbeinu Tam) since the rationale for the issur d’rabanan doesn’t apply by paper. The reason for this is because it is not the normal way to squeeze liquid out of paper so you will never come to squeeze grapes and olives. (see above)

As a result he allows wetting a paper napkin and lightly rubbing it on the table on Shabbos since it is not a pesik reisha that the water is going out of the napkin as a result of the wiping. It is possible that just water that was floating on the surface of the paper is what is causing the cleaning effect.

It is clear that even according to Rav Moshe that if it were a pesik reisha that liquid was being squeezed out of the napkin it would be considered the Melacha of Dosh (like we learned above in the Shulchan Aruch) since you want that liquid to clean the surface of the table.

Orchos Shabbos: He says that many poskim today disagree with the analysis of Rav Moshe. They hold that it is assur to wet a paper napkin and wipe the table with it even if you wipe gently since it is a pesik reisha that liquid is coming out. It is also not 100% clear that the water doesn’t absorb into paper the same way as cloth.

Getting a Garment Wet (The Rabbinical Fence of Shema Yischot)

Smag/ Smak/ Rosh/ Rema (301:46)/ Mishnah Brurah (301:172): They bring down from many Gemaras (Shabbos113b, 48a, 148a) that the Rabbis made a special issur to wet a garment (or place it where it may become wet) if you are generally makpid to keep dry (like clothing or other similar items). The reason for this issur is that we are worried that you will forget yourself and come to squeeze out the liquid. (From now on we will refer to this g’zeirah as Shema Yischot). This g’zeirah doesn’t apply to garments that you are not makpid to keep clean and dry (like rags or hand towels)
Mishnah Brurah (302:51): He brings down that the consensus of Achronim is that this issur only applies to a large amount of water, but a small amount of water (for example the amount that comes off from drying your hands) is not included in this gezeirah.

Therefore it would be mutar to dry your hands on a garment that you are normally makpid on. However you couldn’t throw that garment on to a large spill (or wipe it up) on Shabbos since we are worried that you will squeeze it out.

Picking Up and Carrying a Wet Garment (Another Form of Shema Yischot)

Mordechai/ Rema (301:46): The Rema brings down from the Mordechai that there is an issur d’rabanan to pick up and carry a beged that is soaking wet. This issur is also limited specifically to garments that you are generally makpid to keep dry. This issur is also limited to garments that are soaked with a large quantity of water; however, if they were just slightly wet it would be mutar to pick up or carry them

Mishnah Brurah (301:172 and 164): This issur of picking up and carrying a wet garment is limited specifically to garments that you are makpid to keep dry. If however there is a soaking wet rag or towel it is mutar to pick it up and carry it in order to hang it out to dry. These types of garments may be hung out to dry even in a public place since everyone knows that you aren’t laundering them today.

If Your Clothes Got Soaked From Rain 

Shulchan Aruch (301:45): Even though it is assur to pick up and carry a soaking wet garment (if you are makpid on it) nevertheless it is certainly mutar to remove it from your body and place it somewhere. However when you remove it you may not hang it out to dry even in a completely private place due to Maris Ayin (people will think you are doing laundry today).

Shema Yischot and Colored Liquids

Tosafos (Shabbos 111a “Hai”)/ Shulchan Aruch (319:10, 320:18, 334:24)/ Biur Halacha (320:18 “Yesh mi Sh’matir”)/ Mishnah Brurah (319:39): The g’zeirah of shema yischot doesn’t apply to colored liquids since even after the schitah the garment will still need the stain cleaned out. Therefore it is mutar to use a garment (makpid or not) to absorb aspill of colored liquid or to move such a beged after it has become soaked with colored liquids because we are not afraid you will squeeze it out.

*The heter to get such a beged wet with colored liquids is somewhat problematic with regards to the Melacha of Tzoveyah. This would be derech lichluch’ which would be mutar in time of need if the liquid contrsts the color of the beged (See M.B. 320:59). Perhaps paper would be preferable in such a case lechatchilah!

Shema Yischot and Derech Lichluch

We will see ahead in the section on Schitas B’gadim that the Chazal prohibit wetting certain garments lest you come to squeeze them out. The question is whether derech lichluch plays any role in this g’zeirah

Mishnah Brurah (302:51): He points out that even though we are meikal like the Rabbeinu Tam regarding the issue of “derech lichluch” nevertheless there is an issur d’rabanan to soak a garment that you normally don’t like to get wet (like a shirt or any other item of clothing) in a large amount of water even if it is “derech lichluch”. The Rabbis were worried that since this garment is of the type that you don’t like to get wet, if we let you use it in a “derech lichluch” situation (i.e. drying your hands or cleaning a spill) you may come to squeeze it out and thus transgress the issur of “Schitah”. (See above that this rationale doesn’t necessarily apply to colored liquids)

Shema Yischot by Synthetic Garments 

Shmiras Shabbos K’hilchasa (15 note45): He says that a begged that is made entirely of synthetic fibers and stitches was never included in this gezeirah. Therefore it would follow that even if you are makpid to keep such a begged dry in general nevertheless it would be mutar to get it soaking wet on Shabbos and furthermore you could subsequently pick it up and carry it around. 

Also you could hang this type of beged out to dry on Shabbos since he holds there is no issur of soaking this garment. (Note: according to the poskim who are machmir not to soak such a garment it would be assur to hang it out to dry.)

Exceptions to Shema Yischot

Gemara (Yoma 77b, Beitzah 18a): There are some examples where the Rabbis didn’t make the above-mentioned g’zeirah. The poskim explain that the distinction is in these two Gemaras the person is involved in some kind of Mitzvah (visiting his Rav on the Festival, or a woman going to the Mikvah). The Rabbis felt that if you are busy in the performance of a mitzvah you won’t come to squeeze out the garments 

Schitah by Hair

Gemara (Shabbos 128b): There is no issur d’orysa of schita by hair. The rationale for this is that the fibers of the hair themselves don’t absorb any liquid. Therefore the issur schitah can’t apply to them.

Magid Mishnah (Hilchos Shabbos 9:11)/ Beis Yosef (Yoreh Dayoh 199 shitas Ravid): They say that even though the issur d’orysa of schitah doesn’t apply to hair nevertheless the Rabbis made an issur d’rabanan to squeeze out hair since it resembles the act of Schitah d’orysa. 

Using a Garment to Wipe Dirty Hands

Shulchan Aruch (302:11): The Rabbis made a g’zeirah that you should never use a cloth or a garment to wipe dirty hands or dirty surfaces on Shabbos if it is the type of item that you are accustomed to wash right away during the week. The Rabbis were worried that if we let you use this item to wipe up with then you may come to forget yourself and do Kibbus to the item before remembering that it is assur on Shabbos. This issur only applies to items that you wash right away and not to items that you throw in a hamper or the like before washing.

Folding Garments

Aside from the issur of kibbus the Chazal prohibit other forms of Tikun Begadim

Mishnah (Shabbos 113a): It is mutar to fold garments on Shabbos inorder to keep them from wrinkling if you need to wear them again on Shabbos. The Gemara (ibid) qualifies this heter and says that you need the following four conditions 1) Only one person can fold, 2) The clothes are brand new and never washed, 3) The garments are white not colored, 4) You have no other clothes to wear in place of the ones you want to fold. (The purpose of these conditions is to reduce the significance and effectiveness of the fold so that it is not viewed as a tikun for the beged)

Shulchan Aruch (302:3): This is the halacha and the principle is Tikkun Manah (a rabbinical prohibition within Makeh b’Patish). However if you are folding the item not on its original crease then it is mutar even if you are lacking the above four conditions.

Folding a Talis

Mishnah Brurah (302:13): Based on this din he says that it is assur to fold your Talis on the original creases after davening since you won’t need it for the rest of Shabbos. (According to S. A. it would be mutar however to fold it off the creases. (See Piskei T’shuvos 302:4 who brings down a discussion whether the issur hachanah applies when you are folding something on Shabbos for the sake of next Shabbos)

Mishnah Brurah (302:19): There are some poskim who say it is better to refrain from folding a garment even off its original creases on Shabbos.

Material the Doesn’t Show Creases 

Shmiras Shabbos K’hilchasa (15:46): A thick garment or one made of a type of material that doesn’t show creases (nylon table cloth, rubber raincoat, thick sweater etc.)

Folding Laundry

S.S.K. (ibid): Folding clean laundry in order to make it easier to put away in the drawer doesn’t fall under this prohibition unless you are folding the garment to restore its original creases.

A Garment that Naturally Goes Back to Original Shape

S.S.K. (15:45): Any type of garment that naturally reverts to its original creases by merely lifting it and hanging it is mutar to put on a hanger (even though it will naturally revert to its original creases). 

*Based on this din it follows that one should be allowed to reshape a dented hat (if it is soft and flexible like felt), reset a shirt collar, hang coats on hangers, etc. 

Folding Napkins/ Origami

Shmiras Shabbos K’hilchasa (28:17): It is mutar to fold paper napkins in basic forms (triangle, rectangle, or to place in a cup or napkin holder). However it is assur to fold paper napkins or any other paper (origami) in to sophisticated shapes or designs because this resembles Boneh.

Be’er Moshe (Vol. 8:134): He permits folding these napkins and thin paper into sophisticated designs and limits the issur strictly to a stiffer form of paper that will retain the shape for an extended period of time.

Practical Applications
Leather and Synthetics in Kitchen and Home

Using Rubber Gloves to Wash Dishes

Orchos Shabbos: He points out that rubber gloves are included in the issur of Kibbus because they are similar to “leather”. Therefore like leather it would be mutar to soak the gloves or place them under the running water. However it would be assur to clean the gloves by using a combination of water an d any shifshuf at all. 

Nevertheless it is mutar to wear these gloves when you are washing dishes even though they are essentially receiving a Kibbus (water and scrubbing). The rationale is that this is a pesik reisha delo nicha lei and the act is being done in a totally backhanded way. Since there is only a chashash of Kibbus by these gloves (because maybe they are similar to leather) therefore this is enough of a reason to allow this.

Wiping Plastic or Nylon Tablecloths 

Shmiras Shabbos K’hilchasa (12:41): The issur of Kibbus also applies to plastic tablecloths, and even nylon or plastic seat covers etc. These items must be treated as if they are like leather and therefore it would be mutar to soak or rinse them but not to use a combination of water and scrubbing. If they have food dried on to them you may scrub that off with a dry cloth because the issur of Oludi Chivrah doesn’t apply to leather or synthetics. Furthermore you may wipe these tablecloths clean from a spill as long as you don’t use a scrubbing technique together with the liquid. 

Rinsing Off a Baby Pacifier 

Rav Shlomo Zalman Auerbach: He permits rinsing off the pacifier and even rubbing it in order to get the dirt off of it. The rationale here is that this case is less problematic then the earlier cases. For one these pacifiers are made of a thicker harder plastic/ nylon substance. Therefore they are less absorbent. Furthermore the entire act of rinsing the pacifier off is focused merely at getting off the dirt that is resting on the surface not something that is imbedded in the material. 

Note: Even according to Rav Shlomo Zalman it would be assur to do a deep cleaning of the motzetz in order to remove a stain or the like because the there is a real chashash Kibbus.

Rav Eliyashiv: He holds that it is only mutar to soak or rinse the pacifier but no to rub it. He treats this case the same as regular leather. 

Cleaning Contact Lenses

Orchos Shabbos: He points out an interesting halacha that would come out by combining the above principles. Soft contact lenses are very prevalent today in the world. Interestingly enough these lenses have a halachic status of leather. (That is they are somewhat absorbent and they are in the form of a sheet-like material).

Based on this it should follow that it would be mutar to soak the lenses in their solution on Shabbos. 

However based on information that is provided by experts there are some important guidelines that must be kept in mind. Generally there are two types of dirt that can get on the lenses.

a) dirt and debris that settles on the surface of the lens

b) calcium deposits that are exuded from the eye and become embedded in the lens

There are different types of solutions for the maintenance of the lenses. There is a pure soaking solution (this keeps the lenses wet and may also remove the surface dirt), a cleaning/ soaking solution (this keeps the lenses wet and can even break down some of the calcium deposits), a soap solution (this is designed to thoroughly clean the surface of the lens it may remove some of the calcium), and an enzyme solution (to break down deeply embedded calcium deposits).

Based on the principles we have learned it should follow that it is mutar to soak soft contact lenses in pure soaking solution. Any thing that comes off of the lens in this situation is totally superficial and was not imbedded in the lens.

However placing the lens in cleaning/ soaking solution, enzyme solution, or cleaning the lens well with soap would be assur since these processes are all capable of removing some or all of the calcium deposits that are embedded in the lens. These processes are assur even if you don’t rub the lens since the chemical solution penetrates into the lens and cleans it without rubbing.

On the other hand it would be permitted to do any of the above procedures to hard contact lenses since they are like hard vessels, which the Mishnah Brurah said are not included in the issur of Kibbus. The issur of shining also doesn’t apply since these processes are merely cleansing processes and are not designed to shine or polish.

Using a Leather Cleaning Solution on Shabbos

Rav Vozner/ Rav Nissim Koralitz: They point out that the reason that leather requires both water and rubbing is because in general that is what it takes to get dirt out of the leather. However if you soak leather in a chemical solution that is capable by itself of penetrating into the leather and removing the dirt then it would be assur even to do the soaking.  

The Issur Kibbus by Hard Surfaces

Mishnah Brurah (302:41): The Mishnah Brurah brings down that the issur Kibbus does not apply at all to hard surfaces like wood metal etc. The reason for this is that these surfaces don’t absorb in the same way as b’gadim. They are not comprised of fibers and they are much harder then leather. Therefore it is mutar to wash dishes on Shabbos, wipe a table clean or, clean a metal surface.    

Shining or Polishing Hard Surfaces

Mishnah Brurah (323:38)/ Chayeh Adam (44:21 and 35:7): The Mishnah Brurah brings down from the Maharil that there is an issur to polish or shine keilim. He struggles to understand the reason for the issur.

The Chayeh Adam indicates that this is included in the issur d’rabanan of Tircha (unnecessary effort- this is a zilzul to the spirit of Shabbos).

The guidelines for this prohibition are as follows. The issur of polishing or shining keilim only applies when you are using a special agent that helps to do facilitate the shiny look. For example it would be assur to spray windex on the windows or pledge on a table and wipe them because you are “shining” the windows. It is mutar on the other hand to take a dry cloth and wipe the windows until they are shiny because you are not using any special agent to do this shining. Similarly it would be mutar to wipe the dust off of your glasses with a cloth etc.
Silver and brass vessels are in a special category regarding this issue in that merely rubbing them with a dry cloth alone is included in this issur. (This is due to the fact that these types of vessels are easily shined without the use of a polish since they generally retain their inherent shine).

Brushes and Sponges

Using a Toothbrush on Shabbos

Shmiras Shabbos K’hilchasa: The minhag in Eretz Israel is to refrain from using a toothbrush on Shabbos.

Rav Moshe Feinstein: He says that not withstanding minhagim technically it is mutar to use a dry toothbrush to clean the teeth on Shabbos if the following conditions are fulfilled.

a) You may not wet the bristles before inserting the brush in your mouth. (The reason you can’t do this is because there is a chashash that the water remaining in between the bristles is at the level of wetness called “Tofaiach Al Menas Lehatfiyach”. If there is that much wetness in the bristles, then there is a chashash that when you apply pressure to the brush on the teeth that the water will squeeze out. This is schtitah d’rabananan like by hair.

b) You may not use toothpaste even if you put it straight into your mouth because the rubbing of the toothpaste is categorized as a d’rabanan form of Memacheik (smoothing)

c) You must know for a fact that there is no pesik reisha that blood will flow from the gums when you brush. This would be a problem of Shochait. Some people interpret this to mean that you must use a soft bristled brush in addition to the fact that you must know that you aren’t going to bleed.

d) You must use a toothbrush that is designated specifically for Shabbos. If you use the same brush as during the week it is a problem of Uvdin Dechol (weekday activity).

e) Finally you may not rinse the bristles after the brushing since this is called Hachano (preparing for the weekday on Shabbos)

Piskei T’shuvos: He says that even according to Rav Moshe it would be mutar to put some of the “Liquid Shabbos Toothpaste” into your mouth to accompany the brushing. (This is only mutar if the level of liquid absorbed in the bristles never reaches Tofaiach Al Menas Lehatfiyach).

“The Shabbos Sponge”

Orchos Shabbos: It is assur to use steel wool or scotch-brite on Shabbos to clean your dishes since the water is squeezing out from between the fibers and that resembles the schitah d’rabanan of hair. 

On the other hand it would be mutar to use what they call a Shabbos Sponge. This is a meshwork of hard nylon fibers. They don’t absorb and they are woven in a very loose weave so that no water is “trapped” between the hairs.

Many of the handled scrubbing brushes are problematic as well since they are used to rub with excessive force. This is a problem of schitah like by hair. Of course if you can find a type of brush with or without a handle that has hairs that are far enough apart from one another that they are ineffective at trapping any water between the bristles it would be mutar to use such a brush on Shabbos to clean with even with excessive force in the rubbing.

Shoe Care on Shabbos

Rubber Soles on the Bottom of Shoes

Piskei T’shuvos: He brings down two approaches from the T’shuvos Sefarim.

a) Some poskim says that this hardened rubber is like wood and therefore there is no issur Kibbus at all on the sole. It would therefore be mutar to use water and scrubbing together in order to get them clean.

b) Other poskim say that these soles should be treated like hard leather in which case it would only be mutar to soak or rinse them but not to combine rubbing as well.

(Natural Fiber Threads)

Shmiras Shabbos K’hilchasa: He points out that according to everyone if the sole has natural fiber threads to attach it to the shoe you have to be careful not to get the threads wet. The reason is because the threads are like a regular garment and therefore even soaking is assur by them.

Removing Mud or Dirt From Shoes

Shmiras Shabbos K’hilchasa: The first thing to remember by shoes is that you must classify what material it is made out of.

a) Leather/ imitation leather/ plastic/ rubber or any other synthetic material shoe should be classified as having the din of leather. Therefore it would be mutar to soak these types of shoes but not combine soaking and rubbing.

b) Canvas/ felt/ cotton/ hemp/ or any other shoe made of fabric-like material would be assur even to soak (note if the fabric is made entirely of synthetic fibers some poskim allow soaking)

The second thing to remember by shoes is that regardless of the situation if the shoe has laces or threads made of natural fibers you can never get those parts wet (see above).

With this in mind we can deal with the removal of mud and the like from shoes.

Dried and Hard Lichluch

Shulchan Aruch (302:7): Any time you have dry mud on your shoe you can’t remove it because to scrape the mud off the shoe would be the Melacha of Tochain.

Shmiras Shabbos K’hilchasa: He points out that the same halacha could apply by dried food that has stuck onto the shoe. If the food has become embedded in the material of the shoe and it never had the Melacha of Tochain done to it (or it wasn’t softened through cooking) then it would also be assur to scrape it off of the shoe.

Mishnah Brurah (302:36): The Mishnah Brurah brings down that in this form of Tochain is really a Melacha Sh’ain Tzricha L’gufah since you don’t have any need for the ground mud at all. Therefore it is only assur m’derabanan. 

Based on this the Mishnah Brurah says that in a situation where Kavod Habrios is an issue (you need to go out in public and it would be a busha to have to wear shoes that look this muddy) then you can ask a non-jew to scrape it off. The rationale is that this is a double d’rabanan (1-non-jew 2-Ain Tzricha Legufah) in a situation of Kavod Habrios it is therefore mutar. 

Moist Lichluch

Shulchan Aruch (302:7): If the mud is still moist it is mutar to use either of the following techniques.

a) Wipe off the mud with your nail, the back of a knife, or a cloth

b) Place the she under the water or in a bucket without rubbing (assuming it is like leather and there are no threads)

(The Chashash M’machek)

Shulchan Aruch (302:8): He explains that when you use the back of a knife to rub off the mud you should be careful not to rub too hard because this could scrape the surface of the shoe and make it smoother, which would be assur because of Memacheik.

Orchos Shabbos: He says that it is possible that this issur doesn’t apply today since the leather of our shoes comes fromteh factory so smooth to begin with that scraping it would have the opposite effect. According to him the Shulchan Aruch was referring to the type of shoes that were made of leather but the leather had just been left plain or oiled but not smoothed to the point of being slick.

The Issur of Oludi Chivrah by Leather (And Synthetics)

Although we learned that there is an issur called brightening or whitening a fabric (Oludi Chivrah) by rubbing it to a shine the poskim say that this issur doesn’t apply to leather.

Aruch Hashulchan (327:4): It is mutar to rub a dry cloth on a shoe or the like even if the dirt and dust comes off of the leather as a result. The reason is because leather is not a fabric-like material and therefore the issur of Oludi Chivrah doesn’t apply to it.

Orchos Shabbos: Based on this we can also conclude that the issur of “shaking off” also doesn’t apply to leather. Therefore it would be mutar to bang out your leather (or similar material) shoes in order to get the dirt and dust off of them. 

He provides the rationale for both of these halachos. We learned from the Gemara that there is no issur of soaking by leather. Based on that we can say that both Oludi Chivrah and Shaking out dust are mutar by leather since these processes are certainly no worse then soaking. 

The next issue to deal with is the laws of cleaning clothing on Shabbos. We have already learned that there is an issur d’orysa of soaking any garment even if it is clean unless you are doing so in a manner of derech lichluch and you are not makpid that the garment should be dry. There is also an issur d’orysa to shake out water, or dust form a garment if it is black new and you are makpid to always shake it out before wearing it in general. Furthermore we saw that there is an issur d’rabanan of Oludi Chivrah by a beged and therefore you can ‘t rub the sides of garment together if you intend to give it a cleaner look. Based on this the Mishnah Brurah added that it would also be assur med’rabanan to entirely remove the imprint of any embedded dirt that is in a garment. 

Garment Care on Shabbos

Sh’riyah and Chemical Agents

Shmiras Shabbos K’hilchasa: He says that the issur d’orysa of soaking is not limited to water or white wine like we saw in the Mishnah Brurah. The same issur would apply to soaking a garment in any cleaning solution, detergent, applying a stain stick, sprays or any other type of solution that is normally used to clean a garment. It is irrelevant if these liquids are clear or colored since their overall effect is to clean the garment.

It is nevertheless mutar to spray Lysol or other similar disinfectant sprays (provided that they are not normally used to “clean” with) on a soiled garment if you are afraid that it will attract flies or transmit a disease of some kind.

Cleaning Off Garments on Shabbos

Based on the information passed down in our mesorah there are three levels of stain or dirt that a person may encounter with garments.

a) Stains, mud or any other type of dirt that is embedded deeply into the fibers of the garment.

b) Dust or surface liquid like dew that is slightly embedded in the fabric of the garment

c) Feathers, threads, and hairs that are merely resting on the outer surface of the garment.

With regards to stains or deeply embedded dirt it is of course assur to do any kind of soaking or even rubbing with a wet cloth to remove it. Furthermore it would be assur m’derabanan to remove the impression of the dirt or stain by some process of rubbing it or wiping it in any way even if no water is used. With regards to mud and the like the Shulchan Aruch says the following.

Shulchan Aruch (302:7): What the Shulchan Aruch said regarding dry mud by shoes also applies to garments as well. Therefore any time a person has dry mud or dry food (that has not had Tochain yet) on his garment it would be assur to scrape it off or even rub the back side of the garment so that the dry mud will fall away because this is Tochain.

We learned above that if there is an issue of Kavod Habrios the Mishnah Brurah gave a heter to ask a non-jew to do it.

Orchos Shabbos: Although the Mishnah Brurah says that there is an issur d’rabanan to remove the impression of a stain or embedded dirt nevertheless this issur is limited only to cases where the stain or dirt was in fact embedded into the fibers of the begged but if the impression itself is only on the outer surface of the beged then it would be mutar to remove it. 

Feathers, Lint, or Dust on the Surface of the Garment 

Rema (302:1)/ Mishnah Brurah (302:7): All feathers, threads, hairs or the like are mutar to take off of the surface of a garment on Shabbos because they are not embedded in the fabric of the garment.

Using a Clothing Brush or a Lint Brush

Biur Halacha (302:1 V’ayain): Even though the Rema says that it is mutar to remove feathers and the like from the surface of a garment on Shabbos nevertheless it would be assur to use a brush to do so. The reason for this issur is because when you use a brush this inevitably brings out other dust that is embedded in the fabric.

Cleaning Carpets or Furniture With Brushes

Orchos Shabbos: Based on this issur in the Biur Halacha it would be assur to use a brush to clean a rug on Shabbos even if you are merely using the brush to get up the very superficial dirt.  

Ironing Clothes

Mishnah Brurah (302:22): It is assur to press or iron creases into a garment on Shabbos. The implication of the Mishnah Brurah is that these issurim fall under the heading of Oludi Chivrah (creating a freshe clean look in a garment). (Since this is assur it follows that would couldn’t ask or allow a maid to do this task for them on Shabbos- see M.B. 252:30 where it is possible to say that if the garment could have been worn without this pressing there may be room to be lenient)

Spills and Wet Stuff 

Wiping a Dirty Area With a Damp Rag

Shulchan Aruch (320:17)/ Mishnah Brurah (320:48)/ Shmiras Shabbos K’hilchasa (12:40): You can’t use a sponge to wipe up a spill because you are certainly doing schitah. The poskim bring down based on this halacha that you can’t use a wet cloth to wipe up a dirty area because you are certainly doing schitah (since you need to apply pressure to get the area clean). (This should not be confused with what we learned above with regards to lightly wiping or placing a cloth over a spill)

Turning on the Water When There is a Towel in the Sink

Orchos Shabbos: If there is a towel in the sink it is mutar to turn on the water of the sink even though the towel will become wet as a result. This is classified as derech lichluch and therefore it is mutar unless you are makpid to keep the towel dry all the time.

If the towel is clearly dirty it is assur to turn on the water because “derech lichluch is not mutar by dirty garments.

Furthermore even if this towel has become soaked it is mutar to move it out of the sink. There is no chashash that water will squeeze out when you pick it up. The proof of this is from the case we learned about above of taking off clothing that is drenched from the rain. The Rema said that the only issur is to carry them but to take them off is mutar. From this we see that merely grabbing a beged that is full of water is not a chashash schitah. Also there is no gezeirah of “Shema Yischot” since it is not a type of item that you are makpid to keep dry all the time.  

Shaking Out a Soaking Cloth

Shmiras Shabbos K’hilchasa (15:33 and 36): He notes that the issur in the Gemara (which is limited to new garments that are certain colors and only when you are makpid) is categorized under the aspect of soaking/ rubbing. However any type of cloth, even a dirty old rag, that is soaking wet… if you shake it out forcefully there is an issur schitah.

Shaking Off a Raincoat

However this issur of schitah only applies to fabrics. Leather garments or synthetic garments that are made of sheet-like material are not included in the issur of schitah at all. Therefore it is mutar to forcefully shake out a raincoat or the like if it is made of these types of materials.

Some poskim qualify that this heter only applies to synthetic garments but not to actual leather.

Shaking Off a Wet Leather Garment

Orchos Shabbos: He says this is difficult to understand since the Gemara says that schitah does apply to leather. He indicates that the intent of Rav Shlomo Zalman is only by forcefull shaking and only by synthetic materials. However it would be assur to forcefully shake out or ring out a leather garment if it was very wet. The reason is that leather is somewhat absorbent whereas many of these synthetic materials are not absorbent at all.

Wetting a Small Part of a Napkin

We learned above that paper is included in the issur schitah. We also learned that there is a machlokes haposkim whether it is a pesik reisha of schitah when using a wet piece of paper to wipe a surface or if it is possible that only water from the surface is helping to wipe the surface but nothing is being squeezed out.

Az Nidbaru (Volume 5 Siman 9): Even according to the machmir approach it is mutar to wet a small area of a piece of paper and use it to wipe a surface since the use of such a small amount of water is certainly not a pesik reisha.

Dealing With Laundry and Washed Clothing

Hanging Out Laundry on Shabbos

Shmiras Shabbos K’hilchasa: According to his opinion that there is no issur to soak a garment made entirely of synthetic fibers it follows that there is no issur of Maris Ayin to hang it out to dry either. The whole issur of Maris Ayin in this case is that people will think you just did Kibbus (for example soaking) to this beged but in this case even if you did it wasn’t assur.

Piskei T’shuvos: According to the opinion that says that it is assur to soak a beged of entirely synthetic fibers it would be assur to hang these types of garments out to dry on Shabbos.

Contemporary Poskim: The entire issur of hanging garments out to dry is referring to hanging them on a clothesline or similar such device designated specifically for that purpose. There is no obligation to throw wet garments on the floor. Provided your kavanah is to keep the beged in decent condition (maintenance) then it is mutar even to hang them on a hanger or over a chair. The fact that the beged will dry nicely is irrelevant since the act can be explained as mere maintenance.

Bringing in Laundry From the Line

Shulchan Aruch (301:45, 308:16): There is no requirement on Erev Shabbos to take in clothing that was hung out to dry before Shabbos. Furthermore it is mutar to take clothing off of the line that has dried on Shabbos.

Mishnah Brurah (308:63): This heter of the Shulchan Aruch to take clothing off the line once it is dry only applies to clothing that was less then Tofaiach Al Menas Lehatfiyach before Shabbos. If it was still wet before Shabbos then the garment becomes Muktzah and remains so for the whole Shabbos. 

Shmiras Shabbos K’hilchasa: He adds that if the beged was still soaking before Shabbos it is also mutar to take it off the line on Shabbos once it is dry provided that you have no other garment. The rationale for this is that the Rabbis allowed you to wear or carry garments that are soaking wet if you have no other garments. Therefore there is no din muktzah on the clothing in this situation.


Tosafos: He says in Shabbos that a Maris Ayin on an issur d’rabanan is mutar in private and a Maris Ayin on an issur d’orysa is assur even in private.

Shmiras Shabbos K’hilchasa: Based on this he says that a type of synthetic beged that is only has an issur Kibbus d’rabanan would be mutar to hang out to dry inside the confines of your home.

